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This article deals with the methods of using ayat and hadith in the poem “Mirsad-ul-ibad” by
Najmuddin Razi. The scientific research is focused on the comprehensive study of the works of Najmiddin
Razi, and the features of the use of ayats and hadiths and speech analysis of “Mirsad-ul-Ibad” are
discussed. In the article, the purpose of determining the use of ayat and hadith and the way of looking at
Najmiddin Razi's Mirsad-ul-Ibad are analyzed in detail by the author. It is certain that the Qur'an and its
blessed ayats are an eternal miracle, and its descent to the place of zhikr and worship for the rest of the
people, which gradually leads them to the meeting of God. It has been concluded that in the treatise
“Mirsad-ul-Ibad” by Najmiddin Razi, scholars and poets also spoke about the greatness of the Qur'an,
which was explained in detail. In this book, a large number of prophetic hadiths, both at the beginning of
the chapter and in the text, have been mentioned, explained, translated and explained, regardless of the
limited provisions of 260 hadiths.

Kanuosoancaxo: Kypvonu Kapum, axoouc, Haymuoounu Pozi, “Mupcoo-yn-uboo”, xycycusmxou
KopOypou 0émy axoouc, aubopu uoup.

Maxonau maskyp ycyaxou kopoypou oému KypwoHil éa axooucu Habaesii oap “Mupcoo — yi - ubo0”- u
Haymyoounu Poszupo oap 6ap mezupad. Taxxuxomu uimii 0ap XycCycu OMP3Uldu Xamayonubau ocopu
Haymuoounu Poszi nueaponuda wiyoa, xycycusmxou ucmughooabapuu 0émy axoouc 6a CyXaHcaHyuu
“Mupcoo-ya-u600”’-u Haymuoounu Po3zii bappacii capoudaacm. Jlap maxona nepomynu myaiisn Kapoanu
Kopoypou 0émy axoouc éa map3u Hueopuwin ‘“‘Mupcod-ya-ub6oo”’-u Haymuoounu Posi, 6amaghcun asz
mapagpu myanug maxaun eapouoaand. Mycarnam acm, ku Kypvou ea oému mybdopaxau on mMyvyusau
YOBUOOHUCHT 8A HY3YAU OH OAPOU MAPOyMU pacmazop ba Mau3anau 3ukp éa ubooam acm, Ku damaopuy
OHOHpO Mo mynoxomu Xydo mebapao. Xynoca xapoa wiydaacm, ku oap pucorau “Mupcod-yi-u6oo”-u
Haymuoounu Po3ii 0oHUwMAanoon 6a wioupox Hu3 az asamamy 0y3ypeuu Kypvon cyxamn 6a muén
osapoaand, Ku ba maspu mygaccanr baéu eapouoaacm. Jap un xumob muxdopu bucépe az xaoucxou
Habasi yii 0ap 02o3u gaci ea i oap mamu 00 2y8oxil 0Mada 6a KAMvU HA3AP A3 MYKAppApoOmu Kamoobeu
260 xaouc oap oH 3uUKp 64 Wapxy Mmapyymd 6a 330x utyoaacm.

Knoueevie cnosa: Ceswyennviii  Kopan, xaoducel, Hadocmuoourn Pasu,
0cobeHHocmuy ynompeo.ieHus asmos u Xaoucos.

B oannoii cmamve peub uden 0 0co6eHHOCHIU UCNOIb3068AHUS ASNO6 U XAOUCO8 6 nodmax « Mupcao - y1
- ubao» Haooxcmyoouna Pasu. Hayunoe uccredosanue HANPAsieHo HA BCECMOPOHHeEe U3YUeHUe
npousgedenuti Haosxcmyoouna Pazu, oOcysicoaiomess 0codeHHOCmU UCHOIb308AHUS CIUXO08 U XAOUCO8 U
peuesoti ananuz «Mupcao-yn-ubao». B cmamve asmop noopodmo ananuzupyem yenb ynompeodieHus:
asmos u xaoucos u cnocod ezensda na «Mupcad-ya-ubao» Haoxemyoouna Pasu. Hecommenno, umo
Kopan u eco Onazocnogennvle asmol s6a510MCsi 6eYHBIM 4YOOM, U €20 HUCXONCOCHUe K Mecnmy 3uKpa u
NOKAOHeHUs. OJIsl OCMATIbHBIX JI00€H, KOMopoe NOCmenenno npugooum ux k ecmpeue ¢ bozcom. Coenan
6618600, umo 8 mpaxmame Haoacmyoouna Pazu « Mupcao-yn-Hoao» yuenvle u noamvl maxice 2080puil 0
geauuuu Kopama, umo 6vi10 noopodbHo 06vsicHeHo. B amoil knuee 001buioe KOIUYECBO NPOPOUECKUX
Xaoucos, Kak 6 Hauaue 21aevl, MaKk u 8 mekcme, YNOMAHYMO, UCHOJIKOBAHO, NePede0eHo U 00BACHEHO 8

Hell.
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1. Introduction:

It is known that the multifaceted utilization of Quranic verses (ayahs) and Prophetic traditions
(hadiths) within Najmuddin Razi's “Mirsad al-Ibad” is considered to be one of the urgent topics.
Razi's approach to incorporating these foundational Islamic texts is not monolithic; rather, it
encompasses a range of distinct techniques. Preliminary analysis of the text reveals at least four
primary methods of engagement: (1) direct citation of verses for authoritative support, (2) exegesis and
contextual interpretation of specific verses to elucidate theological or ethical points, (3) strategic
repetition of verses to emphasize key themes and reinforce their significance, and (4) seamless
integration of verses into the surrounding prose, creating a cohesive narrative structure where the
Quranic text directly informs and shapes the author's arguments.

The significance of this investigation lies in understanding how a prominent 13th-century scholar
and Sufi mystic interacted with and deployed the Quranic text. “Mirsad al-Ibad” is a significant work
of Persian Sufi literature, offering insights into the religious, intellectual, and literary currents of its
time. Examining Razi's methods of Quranic incorporation provides a window into the hermeneutical
practices of the period — that is, the principles and methods of interpretation applied to sacred texts.
Furthermore, this study contributes to a broader understanding of the interplay between religious
authority, textual interpretation, and literary expression in classical Islamic scholarship. The specific
ways in which Razi utilizes the Quran can illuminate how religious texts function not only as sources of
doctrine but also as dynamic elements within a larger literary and argumentative framework. This, is
turn may help shead light on how the religious text of the Quran was understood at the time.

The analysis will proceed by identifying and categorizing instances of each of the four identified
methods within “Mirsad al-Ibad”. The study's findings will contribute to a more nuanced
understanding of Razi's authorial technique and the broader context of Quranic engagement in
medieval Persian literature.

1.2 Theoretical frameworks:

This study dwells on the methods employed by Najmuddin Razi in “Mirsad al-Ibad” for
incorporating Quranic verses (ayahs) and Prophetic traditions (hadiths). Preliminary observations
indicate a range of techniques, including direct citation, exegesis, thematic interpretation, repetition,
and textual integration to enhance rhetorical impact and support argumentation. The Quran, as the
foundational text of Islam, profoundly influences Islamic thought and culture, functioning as a
primary historical source and a catalyst for societal development. Its significance stems from its
perceived divine origin and its role in guiding religious practice. The inherent complexity and perceived
inimitability of the Quranic text often elicit profound responses, particularly from individuals, like
poets and writers, attuned to the subtleties of language and meaning. This study will analyse the
method used to incorporate the Quranic text, based on authors like Mawlana Balkhi, into other works.

The key changes and justifications are:

Gl s aS laa )y ol 8 Ca s Gl jalEaa bl ol )
B iy (S ol O ) Dl g8l ulas Ko pa
Oxa s s sl O B ) 58 Ok 48 a2 | jedl g

[Masnavi, 3, 42-44].

"Do not assume the words of the Quran are merely superficial;
Beneath that outward form lies the grandeur of a victor.
Underlying that essence exists another reality,

One before which thought and perception fade.

Seek not, my son, in the Quran only a single face,

For the one who sees only clay in Adam perceives no wonders."

Prior scholarship highlights the enduring influence of the Quran on Islamic intellectual and literary
traditions. Nasriddin [1, p. 208] notes that despite extensive scholarly engagement with the Quran over
fourteen centuries, its multifaceted nature and perceived inimitability continue to challenge
interpretation, suggesting layers of meaning that remain unexplored. This perspective aligns with a
traditional understanding, also cited by Nasriddin, that each Quranic word possesses multiple esoteric
levels of interpretation.

Historically, within Persian literary and scholarly contexts, a comprehensive education
encompassed three broad scientific categories: natural (exact) sciences, narrative sciences, and literary
sciences. Natural sciences included disciplines like mathematics and geometry. Narrative sciences
involved the application of Quranic verses and Prophetic traditions (hadiths) to interpret and support
scientific arguments. Literary sciences comprised a range of disciplines, including metrics (‘arud),
rhetoric, and orthography, totaling fifteen in all [1, p. 186]. This suggests that all prominent Persian
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authors, such as Najmuddin Razi, were deeply immersed in an educational and intellectual
background that placed a strong emphasis on both the Quran and on various forms of rational
explanation.

Nasriddin further asserts that prominent figures in Persian literature, including Rudaki, Nasir
Khusraw, Hafiz Shirazi, Mawlana Jalaluddin Rumi, and Abd al-Rahman Jami, possessed significant
Quranic knowledge [1, p. 186].

2. Main results and discussion

Najmuddin Razi is recognized as a leading scholar of his era, distinguished by his in-depth study of
the Quran and his reputation as a Quranic commentator. His authorship of “Tafsir-i Arabi” (Arabic
Commentary) provides evidence of his expertise in Quranic exegesis and theology. “Mirsad ul-Ibad”,
the focus of this present study is characterized by its extensive reliance on Quranic verses and hadiths.
Razi frequently provides commentary and clarification of these incorporated texts. For the purposes of
this analysis, the methods of Quranic verse utilization in “Mirsad ul-Ibad” have been categorized into
four distinct groups (which will be detailed in the Methods section).

2.1. Partial Citation of Verses: In most instances, Najmuddin Razi cites a portion of a verse, either
the beginning or the middle. For example: “And in the sections, the sacred number forty, since in tbe
cultivation of the human belng, the number forty possesses a partlcular s1gn1frcance as it is stated: ' 33
Gl se Gea)l 4 ' // And in the sections the blessed number forty, because in the education of
humankind the number forty holds a special significance, because ' Y3 Gy sk Gedl " This
excerpt is from Surah Al- Baqarah the beginning of verse 51, which in its complete form is: " i )5 Gael
s Gl AL 2 AASE Al (e eax 5 (5" (And [S, 29] when We appointed for Moses forty nights.
Then you took the calf [for worship] after him, while you were wrongdoers) (Surah Al-Bagarah, verse
51).

2.2. Complete Citation of Verses: In some cases, verses are cited in their entirety, providing a logical
foundation for the work. For example, in the first section of the third chapter, “On the Shame of the
Human Soul Regarding the Flesh and the Afflictions Arising from it” the following is presented: "In
short, wherever something of that intimacy remains, it is the seed of faith; sooner or later, it can bring
forth faith. And whoever has that 1nt1macy severed and the door of thelr heart to the unseen realm
completely closed, faith is 1mposs1ble 25 agile e«—um” SABNEY G AL Je sl Jeg i g
aa ladl s3ie 2605 & ke ' // Likewise, whereever some part of that love exists, is the seed of belief,
wich sooner or later will transform into faith. While those who lost this love, and the doors of whose
heart are close to the secret world, are subject to blasphemy, because ' e eg—tlr- e@—um\‘ e\ ABRY Gl
FES A e s g S ey gl e Y Sl Byl agls Clae 2ac ' (Tt is the same to them whether you warn them
or do not warn them — they will not believe. Allah has set a seal upon their hearts and upon their
hearing, and over their vision is a veil. And for them is a great punishment) (Surah Al-Baqarah, verses
6-7).

2.3. Repetition of Verses: In some instances, the blessed verses are repeated within the work; in other
words, the same verse is reiterated during the examination and analysis of different scholarly matters.
For example, in the first section of the second chapter, “On the Nature of the Soul and the Stages of Its
Cognition”, and in the second section of the same chapter, “On the Exegesis of the Nature of Angels
and Their Stages”, Surah Al-Ahzab, verse 72, is cited repeatedly. For example, in the first section of
the second chapter, the author states: “A treatise was needed concerning both worlds — the spiritual
and the material — containing within it love and submission, and a means for cultivating the sciences of
cognition, so as to be able to bear all the burdens of the soul courageously and with love, and this was
within the capacity of only the human being, for it is stated: ' & Wale &Y e cislaldl (= SRS
(Indeed, We offered the Trust to the heavens and the earth and the mountains) (Surah Al-Ahzab, verse
72) [5, 41]." Or, in the second section of this chapter, the aforementioned verse is also cited after the
author's words: “It is said that We exalted humankind and bestowed upon them, from Our blessings,
precedence over all things and angels. Humankind cannot perish, for the burden of Our covenant is
placed upon them, and it is stated...”.

2.4. Exegesis and Clarification of Verses: The author of “Mirsad ul-Ibad” also, in some cases,
provides clarification and exegesis of the blessed verses. For example, regarding the cited verse, he
explains: ' & 8533 (il J8LG ' (Then We reduced him to the lowest of the low) (Surah At-Tin, verse 5),
that this refers to the soul's relationship to the flesh, the interconnectedness of the union of the soul and
the human body.

This phenomenon - namely, the citation and concurrent exegesis of Quranic verses in “Mirsad ul-
Ibad” occurs frequently. The author presents numerous verses, providing a distinctive interpretation
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for most, aligned with his philosophical, religious, and Sufi worldview. Furthermore, the following
methods of incorporating verses and hadiths are observed in “Mirsad ul-Ibad™:

a) Integration via the Subordinating Conjunction “ki”: This involves connecting a verse or hadith to
the prose text using the subordinating conjunction "ki" (that/which). This technique is prevalent in the
work. For example: "And the created world consists of bodies, subtle and dense, which are capable of
measurement and division, even though they came into berng through the indication of 'kun' (Be), but
through intermediaries and the extension of time, as it is stated: ' Gl islald) EEENE & 43 oGl " // The
created world is composed of bodies - beautiful and ugly, with dimensions and parts. Although they
have appeared at the wave of "kun", they appeared over the passage of time. It is said: ' Gl& <5l
SaNls & A eh\ "/l Your Lord is Allah who created the heavens and the earth in six days (Surah Al-
A'raf, verse 54)."

Another example: “However, everything is contained within the two created worlds, referred to as
the realm of dominion and the _angelic realm, as He acknowledged and praised His Lord God in
creating it, saying: ' Y1 41 30 5a815 &5 ) & Gudlall ' /7 However, all of it in the two worlds, created,
called sovereignty and the world of angels, is included, thus He recognized Him and praised the
Almighty God of His, saying: ' ¥1 &1 il 5315 @5 & &) uml\-d\ ' (Is it not His to create and to govern?
Blessed be Allah, the Lord of the worlds) (Surah Al-A'raf, verse 54)” [5, 56].

b) Incorporation as an Izafa Construction: This involves presenting a verse or hadith as part of an
izafa construction (a possessive noun phrase in Persian). For example: “This is a great secret and the
essence of the seed, which is from the radiance of the light of Oneness; there is no part1cle from fruits
and trees, that is devoid of the radiance of the light of Oneness, for ' (35 & Al 4 Al Ge Ji2 ) 3 ' (Surah
50, verse 16), the secret of “wa huwa ma'akum” (Surah 75, verse 4) becomes clear from this, that the
property of ' A el uaﬂb”’ /[ This is the great sacrament and essence of the seed, appeared from
the radiation of rays of umty There is no gain from fruits and trees, if there is no radiation of rays of
unity in them. It is said ' (35 G0l 4l (e Jia 2,500 (And We are nearer to him than [his] jugular vein)
(Surah Qaf, verse 16), the sacrament of 'and He is always with you' (Surah Al-Qiyamah, verse 4)
becomes clear from ' & )b < 5l ) 315" (Allah is the Light of the heavens and the earth) (Surah An-
Nur, verse 35)” [5, 180].

It should be noted that the “izafa” incorporation of a verse or hadith into the prose text in “Mirsad
ul-Ibad” also occurs through the use of words like “qaziya” (event), “farman” (command), and
“isharat” (reference/allusion).

¢) Independent Citation: The work also exhibits instances where the author presents a verse or
hadith in a completely separate manner. Unlike the three previously mentioned methods, this
techn1que does not disrupt the flow of the narrative or the meaning. For example: “The path to
Paradise is on the right hand, and the path to Hell is on the left hand. As He states: SRR
e Lol il b Slatal il Slataly daliall b Glatal aaidd uﬁdub Gs8Z) " // The road to Paradise i is on the
right and the road to Hell is on the left. As it is said: ' A5 120551 &6 Glatals el b Slalal daiall Lataly
dalia) W Slaal dalia) &ty &) ' [5, 33]7. This type of incorporation of a verse or hadith is less
frequent in “Mirsad ul-Ibad”.

Characteristically, the author sometimes cites verses and hadiths to substantiate his statements, a
practice common to all Sufi prose writers of that period. However, in Najmuddin Razi's prose, verses
and hadiths are introduced to provide a semantic basis for the text preceding the cited verse or hadith.
For example: “When the turn of prophethood reached the Master, peace and blessings be upon him...
all the earth of the world, which was rent by Satan and unsuitable for mercy, he made his home and
places of worship in praise of the Merciful, for yawanat 5 ap3u macuuaan (he made places of worship
on earth), and he transformed the dirty sand into the rank of pure water, for Ba Typo6axo TaxypaH '
(and its lands became pure), and he made the impure wealth of the disbelievers lawful, for ' Ba axjaT ju
raHouM ' (and he made wealth lawful), and he gave into his capable hands the banner of intercession, '
atuty —J-madaa ' (he gave intercession), and every people that will perish until the end of the world, he
made his community, as ' 6abucty minan xajaku koda ' (he revived peoples sufficiently) [5, 136] // "When
it was time for the prophecy of the Prophet (s)... all the Earth, opened by Satan and unsuitable for
mercy, was made his house and mosques for the glorification of the Merciful, because ' yabanar au
ap3u macuyuaad ' (he made mosques on the Earth) and he converted dirty sand into pure water, because
' Ba Typobaxo taxypat ' (his lands became pure) and the unclean wealth of the non-believers was made
permissible, because ' Ba axmat au raHouMm ' (and wealth was made permissible) and he gave
instructions of healing into his hands, ' atuty —n-madgaa ' (he gave healing) and every people which
died out in the world, he made his flock, as ' 6awsucty mnan xanku koda ' (he revived peoples
sufficiently)”.
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In some instances, Najmuddin Razi cites a verse to corroborate a statement he previously made
“Do not say tomorrow, like other mourners, that we were unaware of the blessmg of this hadith: ' 51 &
s o Jad b & el il '/ Do not speak tomorrow, as other grlevmg people, that we were
unaware of the blessing of this hadith: ' 3 K aals 5l Jaai e K RS EESAN o' [6, 13].

Notably, most writers of antiquity cited verses and hadiths together, thereby amplifying the
emotional impact of their words, reinforcing their intended purpose with the power of the prophetic
word. Najmuddin Razi, following this tradition, alongside the use of Quranic texts, also employs
prophetic hadiths as logical substantiation and stylistic embellishment. For example, he writes: “Sheikh
Abu Sa'id Abul-Khayr, may Allah have mercy on him, said: A murid (disciple) should daily recite and
listen to thirty excerpts from hadiths, and it is said that ' e sl L=y & 5 S1e,S5 " (Whoever loves
someone or something excessively, speaks of it much). [5, 13].

“Mirsad ul-Ibad” contains a large number of prophetic hadiths, both at the beginning of sections
and within the text itself; in total, the work includes approximately 260 instances of hadith citation,
exegesis, and translation. Najmuddin Razi sought to present the words of the Prophet Muhammad
(peace be upon him) to confirm and substantiate the theme and intent, for such utilization of hadiths,
according to him, was employed when “mentioning the state of transition and departure of Him from
the mortal world to the immortal world”: “When you are abandoned and flee from yourself, you seek
refuge in the shadow of the True God, and it is reported that ' 11 Maban-IoXid BakTYH Ja sicaAbyHU
(dbuxi MarakyH MykappaOyH Ba j1o Habuu mypcaiyH ' (I have (alone) with Allah a time in which neither
any angel brought near nor any prophet sent can fit)” [6, 36].

As previously mentioned, the author does not present the blessed verses in a uniform manner within
the work; sometimes they appear in their entirety, sometimes only as a fragment of a verse, and in
some cases, he merely alludes to the meaning of a verse. He presents them in appropriate contexts to
corroborate his own words, the author's perspective or worldview, or the emotional and spiritual state
of the Sufi.

3. Conclusion

The analysis reveals that Najmuddin Razi's strategic integration of Quranic verses and Prophetic
traditions (hadiths) in “Mirsad al-Ibad” serves a dual function. Firstly, the extensive citation of these
authoritative texts establishes a firm theological and philosophical foundation for the work,
demonstrating Razi's command of Islamic scripture and his engagement with Sufi traditions and
broader Islamic thought. The sheer volume of references acts as a continuous intertextual dialogue,
anchoring Razi's arguments within established religious frameworks.

Secondly, Razi's incorporation of these texts transcends mere citation. He actively interprets and
contextualizes the verses and hadiths, employing a range of stylistic and rhetorical devices to enhance
their meaning and impact. This sophisticated approach — combining direct quotation with exegesis,
commentary, and literary embellishment — imbues “Mirsad al-Ibad” with significant semantic depth
and rhetorical force. The interplay between the authoritative religious texts and Razi's own interpretive
framework creates a complex and nuanced presentation of Sufi thought.

Thus, the study demonstrates that the use of Quranic verses and hadiths in “Mirsad al-Ibad” is not
simply ornamental but constitutes a fundamental element of Razi's authorial technique and his
construction of a persuasive and theologically grounded argument. This method of textual
incorporation highlights the dynamic relationship between religious authority, literary expression, and
the development of philosophical and mystical discourse in medieval Islamic literature. Further
research could explore the specific rhetorical devices employed by Razi in greater detail, and
comparative analysis with other contemporary works could illuminate the broader trends in Quranic
engagement within this period.

AJIABUET:

1. Hacpumnaunos, A. IllapxHaBuci nap Tabpuxu agabu popc-Touunk: Mmonorpadus /A.HacpuaanHos.—
Xyuana: Homup, 2000. — 254 c.

. Hacpunnunos, A. MaTtHmmHOCHU ocopu anadbi/A.Hacpunaunos. - Xyyanm: Hommp, 2009 - 230 c.

. Hacpunaunos, A. Pynakia: monorpadus/A.Hacpuanunos. - Xyuana: Hommup, 2009. — 230 c.

. Hukencon, P. TacaBBydu ucimomi. - TexpoH, 1358x — 254 c.

. Po3ii H. Mupcon-yin-uboa. bo sxtumom goktop Myxamman AmuH Paiiéxi. — Texpon, 1373. — 798 c.

. Po3ir, H. Mupcoa-yn-ubon. bo cawii Ba 3xtumomu XycaiiH HewMmatymmoxia. - Texpon: CaHon,
OunyHu conu Haup. — 312 c.

7. Posi, H. Bapry3unau Mupcoa-yia-ubon / I'ysunuin Ba ryzopuiu Joktop Puzo AH300MHAXOI. —

Texpon, 1379. - 183 c.

AN DN kW

263



Ne3 (80) 2024 HOMAHM JJOHUIITOX ¢ YUEHBIE 3AIIMCKH ¢ SCIENTIFIC NOTES

AN W

3

. Posit, H. Puconar-yt-tyrop / Bo Tacxexu nokrop Myxamman Amun Patiéxi/H.Posi.-Texpon: Tyc,

1362.

. Kypponn Kapum. Tapayman baxoBamnuau Xopasminoxi. - Texpon: I'ymman, 1376. — 902 c.

REFERENCES:

. Nasriddinov A. Commentary on the history of Persian-Tajik literature: a monograph. — Khujand:

Publisher, 2000. — 254 p.

. Nasriddinov A. Textual analysis of literary works. — Khujand: Publisher, 2009 - 230 p.

. Nasriddinov A. Rudaki: a monograph. — Khujand: Publisher, 2009. — 230 p.

. Nickelson R. Islamic Sufism. — Tehran, 1358 AH — 254 p.

. Razi N. Mirsod-ul-Ibad. With respect to Dr. Muhammad Amin Rayyohi.—Tehran, 1373. -798 p.

. Razi N. Mirsod-ul-Ibad. With the efforts and care of Hossein Nematollohi. - Tehran: Sanai, without

year of publication. — 312 p.

. Razi N. Selected by Mirsad-ul-Ibad / Selected and reported by Dr. Riza Anzobinajod. — Tehran,

1379. - 183 p.

. Razi N. Risolat-ut-tuyur / With the correction of Dr. Muhammad Amin Rayyahi - Tehran: Tus,

1362.

. The Holy Quran. Translation by Bahavaddin Khorezmshahi. - Tehran: Gulshan, 1376. — 902 p.

264



